A COMMONWEALTH OF MUSLIM NATIONS

—Nazir Ahmed Khan

Many great Muslims have, from time to time, put forward the
idea of a political Muslim bloc or that of a practical demonstration
of a world Muslim brotherhood, transcending all barriers of race,
colour, geographical situation or notions of nationalism.

Syed Jamaluddin Afghani is the protagonist of the first idea;
Igbal of the second.

Syed Jamaluddin’s movement was for the union of Islamic
countries and was, therefore, treated as a4 pelitical (Pan-Islamic)
threat to Christendom by the European Powers, which did their
utmost to defeat it, by all possible means. They employed most
of the present methods which they now attribute to Soviet Russia
in its cold war, i.e,, infiltration, indoctrination, creating political
unrest and frustration, causing doubts and confusion, and finally
sabotaging of the movement. The result of this mostly cold (and
occasionally hot) treatment was, that the movement fizzled out, to
the great detriment and shame of the Muslim world.

Igtzl also seems to have been aiming at a Muslim Union
which would be based on religious affinities disregarding all arti-
ficial barriers. An intellectual renaissance of Muslims was Igbal’s
suggestion for achieving the world Union of Muslims. But unlike
Syed Jamzluddin’s practical approach, Iqbal, the philosopher, had
to journey long to reach his ultimate destination. He started as a
nationalist, singing of his motherland—India.
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This was, however, a passing phase.

His deep study of Muslim past and present, his contacts with
the Western world, and his extensive travels abroad, made him
realise that nationalism was, perhaps, not the answer to solve
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mounting world tensions, and could not possibly resolve the poli-
tical rivalries which world events had generated. He therefore,
started taking a peep into internationalism as the penacea for
some of the major political imbalances of his time.

It appears, however, that he soon found that internationalism,
too, had its limitation.

He, therefore, started preaching a universal brotherhood,
based on intellectual upity and moral values, in which the Muslims
would naturally be the principal architects and builders., In the
dedication of Payam-i Mashrig (1923), he says: <In the modern
world, especially the Eastern world, every effort, which aims at
widening the human horizon so that it transcends all geographical
limitations, and creates or reorientates a truer and stronger concept
of human values and affinities, is to be respected.”

Iqbal’s concept of such a world does not seem to be based on
any immediate political design or pattern. However, even a cur-
sory glance at his teachings would convince the reader, that his
concept of a .s. and his firm belief in the destiny of
Muslims, was certainly the core of his philosophy of universalism.
His teachings in the Secrets of the Self (25+ ;1 ul)and Selflessness
(255 1 j5y) all point unmistakably to the evolution, in course
of time, of a Muslim political entity, though it would not seem
to be based on political expediency.
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This brief resume of his thought leads me to the view that
Igbal’s teachings clearly support the idea of a Union of Muslim
Nations, call it by whatever name you choose; “A Commonwealth
of Muslim Nations’’ or “Muslim Bloc”’.

His faith in a «“Centre”, is again a pointer towards my coaclu-
sion that if Igbal had been with us today, he would have lent the

weight of all his authority to the establishment of a Common-
wealth of Muslim Nations.

I hinted (on an earlier occasion) to the institution of Hajj and
the true significance of Mecca being our yearly meeting place. Mecca
symbolises in essence the spirit and message of Islam. It was (and
can be the centre round which Muslim reconstruction can be
built up.

Igbal believes in what is perhaps the first requisite for Union
of Muslim States, a symbol—a Centre.
Again, in i C“t he says
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Similarly, he is the most effective advocate of pulling down
of all barriers which false notiens of nationalism have put up. In
his opinion, such shibboleths must be destroyed. This is how he
treats these limitations in €, gk’
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Incidentally, it will be noticed that Igbzl is now journeying
from ‘nationalism’ to ‘internationalism’ which was for him a high-
road based on Muslim ideals or at least of the Muslims of the
world.

Stronger currents of thought for world Muslim unity are soon
noticeable in his teachings. They were the result of a deep study
of history, specially, Muslim history, and current events.

Western Powers had since long, made Asia a sort of happy
hunting ground. In fact, they had treated other lands also in
much the same fashion (i.e., Africa), but as Asia was the pivot
of world domination schemes in those days, and had pronounced
civilisations which must be destroyed to make it supine and easy
to assimilate, European powers directed their particular attention
towards liquidating this great erstwhile centre of world civilisation
and advancem=nt. Western diplomacy connected with, or emerg-
ing out of the first world war, made it plain to a seer like Igbal,
that Asia was in the greatest danger of disruption and piecemeal
annihilation.

For Asia’s existence and regeneration, Igbal clearly defined the
role of Muslims and opined that it was through their unity that
not only Muslim countries but the whole of Asia could be saved
from the octopus of European greed.

Mark his words in ‘., JFr-riy
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Again, it will be noticed that in a world movement of Muslim

regeneration the important role which a centre must play has been
stressed in prophetic words.
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These random extracts from Iqbal’s writings are a clear proof
of my assertion that Iqbal was the fondest dreamer of a world
Muslim Union.

He had a firm—an unshakeable—conviction that Islam and its
practicality provided all that a movement needs to establish itself
as a world force. It had a centre, a common faith, high ideals,
moral, and ethical values, proud achisvements, unprecedented con-
tributions towards the happiness of mankind, in short a glorious
past and therefore, an even more glorious future.

True, the conditions in which citizens of India were then living
(between the two world wars), made it impossible for Igbal to
launch a movement which a freeman like Syed Jamzluddin could do.
Even that movement failed. How could then Igbal hope for the
success of a positive and clear-cut political movement for the
regeneration and union of Muslims throughout the world? India
was, then, under British domination. The British rulers of India
had not forgotten the events of 1857. In fact, they had utilised the
Muslim participation in that struggle, as an excuse for crushing, by
every possible means, any sign of revival or reawakening amongst
the Muslims.

Having destroyed the Centre of Muslim solidarity (the
Khilafah), and treacherously cut up the Arab world into Balka-
nised and unstable States, the British (and their allies) were most
suspicious and intolerant of any movement for Muslim world solid-
arity. In these depressing conditions it would have been futile to
launch any overt, tangible political movement for a Union or
Commonwealth or Bloc of Muslim States. In fact, there were
hardly many Muslim countries in those days which could claim
to be independent and free to follow their own policies. Each
one of them was either under foreign domination, or under such
terrific foreign influence as to be completely immobile in actions
of any magnitude or importance.

Moreover, Igbal was not a ‘politician’. He was a philosopher,
a sage and a seer. It was not for him to launch a cut and dried
political scheme.

He therefore, gave the thought to the Muslims of the
whole world. This thought was nothing but a living interpretation
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of the pristine message of the Holy Qur’an, and the Holy Prophet
(peace be on him).

His six lectures on “The Reconstruction of Islamic Thought"
and his message conveyed through his verse, were based entirely
on these two sources which are an everlasting source of inspira-
tion for Muslims all over the world. Iqbil was thus engaged on
an intellectual regeneration of Muslims wherein would be manifest
all the glory of Islam. ;

It was a message of hope, of faith in God, and faith in the
Muslims’ own ultimate destiny, Shorn of all philosophical re-
finemants, Ican say simply that it conveyed three basic ideas:

1. The individual having faith.

2. The individual merging himself in the Millat.

3. The Millat to pattern its life on the primeval teachings of
Islam, and to assume the leadership of world affairs, in
the interest of world morality.

On this analysis of Igbal’s message, it is quite obvious that
Igbal’s uliimate aim was a Union or Bloc of Muslim Nations
or States for leading mankind through the righteous path of Islam
and thus to usher in a peaceful and a better world.

A BALANCING FORCE

I am quite sure that if Igbal had lived to see the devastating
effects of the Second World War and its aftermath in the form
of a shattered generation devoid of all faith and if the present
catastrophic stage of two eternally warring blocs had emerged as
clearly then as now, he would have inevitably come to the conclu-
sion that only hope for world peace was a third Bloc—a
neutral Bloc—of Muslim nations which would not augment the
potential for a world conflagration, but would bs a restraining
force to balance the fast toppling world.

From most of what Igbal said, at least from the time of
the first world war, one purpose can be easily spelled out. Ifisa
current of thought which is so obvious that one cannof possibly
miss it. '



A Commonwealth of Muslim Narions 77

This is the theme of Muslims being one Millat irrespective of
colour, cast, or geographical situation or even nationali pride. He saw
clearly that the future of the Muslim nations lay only in one course
of action. To unite into a bigger nation, the Millat-7 Islimia the
Millat-i Baida. This glorious and ennobling teaching was based on
five realities—one God, one Book (The Qur’zn), one Prophet,
one Ka‘abgd. With these five unities, is it really very difficult to
conceive of one Muslim Millat? Sings he in .82 Olya’
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True this ideal has not been achieved so far.
What does that prove?

Is it impossible of achievement?

My answer is an emphatic No !

Is it difficult? Yes! But
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The true cause of all our immobility is, that we have not
made any effort towards achieving the end, We Muslims have be-
come ‘soft’, pulverised; not tough, resilient.

We have lost heart before even taking the first step towards
the goal. This is not like a Mo’min; not even like an ordinary
Muslim.

Igbal himself stresses the importance of effort, supreme, cease-
less, unending, super-human effort to achieve the seemingly

impossible.
and his faith in a centre 35,4
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Let us take the first step towards achieving Igbzl’s fond
dream—one Muslim Millat; and we would notice that each point
gained becomes a fresh starting point for future achievement, till
this puny human being has the courage to say
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The Russians have demonstrated this already on a material
plane.

Cannot the Muslims do the same on the moral plane i.e., with
a view not to destroy the world, but to save it for a grateful huma-
nity which may praise God for the excellence and beauty of His
creation!

That the bond of Islam is a real linking force throughout the
world has been my conviction born of my travels abroad.

Recently, my visit to some countries in the Far East has convin-
ced me of the importance of this cementing force. Only it has not
been utilised. It is like a gold nugget lying under a mass of debris.
Superificially, you cannot possibly conceive of it as a lump of gold.
But remove the overlying rubble, wash the metal and polish its
surface and behold there is the lustrous material in all its glory!

This is exactly what happened to this noble ideal of Iqgbal. we
have done nothing to achieve it.

But, I believe, now is the time to make a start. The two ‘isms’
are fast approaching a head-on clash. Camp followers of either
merely augment the danger or expand the sphere of operations.
They cannot possibly avert a clash.

On the other hand, a bloc of some 700 millions of sturdy,
independent and free human beings morally dedicated to the
cause of world peace, and not subscribing to any of the ‘isms’;
can certainly be the most hopeful, most potent force for averting
a clash.

Secondly, the very existence (and the tall claims) of an
unnatural, unreal anachronism of British Commonwealth of
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Nations, is an unanswerable argument for the establishment of a
real and natural Union based on common moral values and
dcdicated to noble ends!

I repeat, we have done nothing, nothing at all, to gain this
objective,

We have accepted a defeat before firing a single shot! This
defeatist attitude is negation of Igbal’s teachings.!

! This article appeared in Pakistan Times, April 21, 1961, but its
content is now more important for the Muslims than ever.





