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Hegal regarded philosophy as a higher form of comprehension than art and religion.
It is higher because its comprehension of the absolute is a conceptual one and this

means that it is conscious of its own method and of the methods of art and

religion. 50
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It'swritten here: 'In the Beginning was the Word!'
HereIstick already! Who can help me? It's absurd,
Impossible, for me to rate the word so highly
Imusttrytosay itdifferently
IfI'mtrulyinspired by the Spirit. Ifind
I'vewritten here: 'Inthe Beginning wasthe Mind'.
Let me consider that first sentence,
Somy penwon'trun on in advance!
Isit Mind that works and creates what's ours?
Itshould say: 'In the beginning wasthe Power!'

Yeteven whileIwrite the wordsdown,

I'm warned: I'mno closer with these I've found.
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The Spirit helps me! Thave it now, intact.
Andfirmly write: 'Inthe Beginning wasthe Act!" (Verses 1224-1236).
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Francis Herbert Bradley, (30 January 1846- 18 September 1924), Appearance and Reality
(1893),London:S. Sonnenschein; New York: Macmillan, 1916.
S.H. Razzaqi, DiscoursesofIqbal, p.207-212.
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S.H. Razzaqi, Discoursesof Igbal, p. 207-212.
L A Sherwani, Speeches, witings and Statements of Iqbal, IAP, Lahore, 2009, p.77
S.H. Razzaqi, DiscoursesofIgbal, p. 207-212.
Alexander, Samuel (1859-1938) , Space, time, and deity: the Gifford lectures at Glasgow, 1916-1918,
Publishedin 1920, Reprinted by Bloomsbury Academic, 2003
Mackenzie, John Stuart (1860-1935), An introduction to social philosophy, Glasgow, J.
Maclehose & Sons, 1895.
S. A. Vahid, Thoughtsand ReflectionsofIgbal, p. 95.
Tbid, p. 101.
Ibid, p. 101, 102.
I have discussed the subject of Sufism in a more scientific manner, and have attempted to
bring out the intellectual conditions which necessitated such a phenomenon. In opposition,
therefore, to the generally accepted view I have tried to maintain that Sufism is a necessary
product of the play of various intellectual and moral forces which would necessarily awaken
the slumbering soul to a higher ideal of life. (The Development of Metaphysicsin Persia, p. 11)
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Theactivity of God, then, consists only in making the atom perceptible. The properties of the
atom flow from its own nature. A stone thrown up falls down on account of its own
indwelling property. "God", says Al ' Attar of Basra and Bishr Ibn al Mu'tamir, "did not create
colour, length, breadth, taste or smell-all these are activities of bodies themselves. Even the

number of things in the Universe is not known to God. (The Development of Metaphysics in Persia,
p- 56)

MINS(G6) L) WS (JPLEa _r9
The essense of the soul consists in the power of perceiving a number of objects at one and the
same moment of time. But it may be objected that the soul-principle may be either material in
its essence, or a function of matter. (7he Development of Metaphysicsin Persia, p. 43)
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The soul can conceive certain propositions which have no connection with the sense data.
The senses, for instance, cannot perceive that two contradictories cannot exist together. (7he
Development of Metaphysicsin Persia, p. 45)
The soul, according to Al Ghazali, perceives things. But perception as an attribute can exist
only in a substance or essence which is absolutely free from all the attributes of body. (7he
Development of Metaphysicsin Persia, p. 70)
arr=0rs fe((576) JL WS  JBLELk 1
ore-or el _r
AllamaM. Igbal, TheReconstructionof Religious ThoughtinIslam, p. 55.
the atom of the Rationalist possesses an independent objective reality; that of the Ash'arite isa
fleeting moment of Divine Will. (7he Development of Metaphysicsin Persia, p. 71)
The ultimate principle of all existence is "Nur-i-Qahir" the Primal Absolute Light whose
essential nature consists in perpetual illumination. (7he Development of Metaphysics in Persia, p.
109)
The process of creation. What is the cause of this immense diversity which meets us on all
sides? How could the many be created by one? When, says the Philosopher, one cause
produces a number of different effects, their multiplicity may depend on any of the following
reasons:
1. The cause may have various powers. Man, for instance, being a combination of various
elementsand powers, may be the cause of various actions.
2. The cause may use various means to produce a variety of effects.
3. The cause may work upon avariety of material. (7he Development of Metaphysicsin Persia, p. 41)
AllamaM. Igbal, The Development of Metaphysicsin Persia, p.71
12 S(58) YL LS JBLEa e
It would, therefore, be evident that the secret of the vitality of Sufism is the complete view of
human nature upon which it is based. It has survived orthodox persecutions and political
revolutions, because it appeals to human nature in its entirety; and, while it concentrates its
interest chiefly in a life of self-denial, it allows free play to the speculative tendency as well.
(Allama M. Iqgbal, The Development of Metaphysics in Persia, Sang-e-Meel Publications, Lahore,
2004, p.95-96)
It was, however, principally the actual life of the Christian hermit rather than his religious
ideas, that exercised the greatest fascination over the minds of early Islamic saints whose
complete unworldliness, though extremely charming in itself, is, I believe, quite contrary to the
spirit of Islam. (7he Development of Metaphysicsin Persia, p. 93)
It must, however, be remembered that some later Sufi fraternities (e.g. Nagshbandi) devised,
orrather borrowed from the Indian Vedantist, other means of, bringing about this Realisation.
They taught, imitating the Hindu doctrine of Kundalini, that there are six great centres of light
of various colours in the body of man. It is the object of the Sufi to make them move, or to
use the technical word, "current", by certain methods of meditation, and eventually to realise,
amidst the apparent diversity of colours, the fundamental colourless light which makes
everything visible, and is itself invisible. The continual movement of these centres of light
through the body, and the final realisation of their identity, which results from putting the
atoms of the body into definite courses of motion by slow repetition of the various names of

1<+
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God and other mysterious expressions, illuminates the whole body of the Sufi; and the

perception of the same illumination in the external world completely extinguishes the sense of
"otherness". (The Development of Metaphysicsin Persia, p. 98)

Such methods of contemplation are quite un-Islamic in character, and the higher Sufis do not

attach any importance to them. (7The Development of Metaphysicsin Persia, p. 98)

The combination of primary substances produced the mineral kingdom, the lowest form of
life. A higher stage of evolution is reached in the vegetable kingdom. The first to appear is

spontaneous grass then plants and various kinds of trees, some of which touch the border

land of animal kingdom, in so far as they manifest certain animal characteristics. Intermediary
between the vegetable kingdom and the animal kingdom there isa certain form of life which is

neither animal nor vegetable, but shares the characteristics of both (e.g., coral). The first step

beyond this intermediary stage of life, is the development of the power of movement, and the

sense of touch in tiny worms which crawl upon the earth. The sense of touch, owing to the

process of differentiation, develops other forms of sense, until we reach the plane of higher
animals in which intelligence begins to manifest itself in an ascending scale. Humanity is

touched in the ape which undergoes further development, and gradually develops erect stature

and power of understanding similar to man. Here animality ends and humanity begins. (7he
Development of Metaphysicsin Persia, p. 42-43)

Iventure to quote this famous passage in order to show how successfully the poet anticipates

the modern concept of evolution, which he regarded as the realistic side of his Idealism. (7he
Development of Metaphysicsin Persia, p. 102)

But the Sufi holds that the mere transformation of will or understanding will not bring peace;

we should bring about the transformation of both by a complete transformation of feeling, of
which will and understanding are only specialised forms. His message to the individual is

"Love all, and forget your own individuality in doing good to others." (7he Development of
Metaphysicsin Persia, p. 95)

These are some of the chief verses out of which the various Sufi commentators develop

pantheistic views of the Universe. They enumerate the following four stages of spiritual

training through which the soul-the order or reason of the Primal Light ("Say that the soul is

the order or reason of God.") has to pass, if it desires to rise above the common herd, and

realise its union or identity with the ultimate source of all things:

(1) Beliefin the Unseen.

(2) Search after the Unseen. The spirit of inquiry leaves its slumber by observing the

marvellous phenomena of nature. "Look at the camel how it is created; the skies how they are

exalted; the mountains how they are unshakeably fixed."

(3) The knowledge of the Unseen. This comes, as we have indicated above, by looking into

thedepths of our own soul.

(4) The Realisation. This results, according to the higher Sufism from the constant practice of
Justice and Charity (The Development of Metaphysicsin Persia, p. 97-98)

AllamaM. Igbal, TheReconstructionof Religious ThoughtinIslam, p. 143.

e r0f((506) JL3) WS JP1LEale _oe
He examined afterwards, all the various claimants of "Certain Knowledge" and finally found it
in Sufism. (The Development of Metaphysicsin Persia, p. 70)
"Wooden-legged" Rationalism, as the Sufi called it, speaks its last word in the sceptic Al
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Ghazali, whose restless soul, after long and hopeless wanderings in the desolate sands of dry
intellectualism, found its final halting place in the still deep of human emotion. His scepticism
is directed more to substantiate the necessity of a higher source of knowledge than merely to
defend the dogma of Islamic Theology, and, therefore, marks the quiet victory of Sufism over
all the rival speculative tendencies of the time. (The Development of Metaphysicsin Persia, p. 71-72)
The Ash'arite, however, starting with the supposetion that cause and effect must be similar,
could not share the orthodox view, and taught that the idea of power is meaningless, and that
we know nothing but floating impressions, the phenomenal order of = which is determined
by God. (The Development of Metaphysicsin Persia, p. 69)

The physical eye sees only the external manifestation of the Absolute or Real light. Thereisan
internal eye in the heart of man which, unlike the physical eye, sees itself as other things, an
eye which goes beyond the finite, and pierces the veil of manifestation. (7he Development of
Metaphysicsin Persia, p. 72)

The sceptical tendencies of Islamic Rationalism which found an early expression in the poems
of Bashsh"r Ibn Burd the blind Persian sceptic who deified fire, and scoffed at all.1 non
persian modes of thought. The germs of Scepticism latent in Rationalism ultimately
necessitated an appeal to a superintellectual source of knowledge which asserted itself in the
Risala of Al Qushairi (986). In our own times the negative results of Kant's Critique of Pure
Reason drove Jacobi and Schleiermacher to base faith on the feeling of the reality of the ideal;
and to the 19th Century sceptic Wordsworth uncovered that mysterious state of mind "in
which we grow all spirit and see into the life of things". (The Development of Metaphysics in Persia,
p-91)

Avicenna defines "Love" as the appreciation of Beauty, and from the standpoint of this
definition he explainsthat there are three categories of being:

1. Things that are at the highest point of perfection.

2. Thingsthatareat the lowest point of perfection.

3. Things that stand between the two poles of perfection. But the third category has no real
existence; since there are things that have already attained the acme of perfection, and there
are others still progressing towards perfection. This striving for the ideal is love's movement
towards beauty which, according to Avicenna, is identical with perfection. Beneath the visible
evolution of forms is the force of love which actualises all striving, movement, progress. (The
Development of Metaphysicsin Persia, p. 46)

The tendency of the force of love is to centralise itself in the vegetable kindom, it attains a
higher degree of unity or centralisation; though the soul still lacks that unity of action which it
attains afterwards. The processes of the vegetative soul are:

(a) Assimilation.

(b) Growth.

(9 Reproduction.

These processes, however, are nothing more than so many manifestations of love.
Assimilation indicates attraction and transformation of what is external into what is internal.
Growth is love of achieving more and more harmony of parts; and reproduction means
perpetuation of the kind, which is only another phase of love. (The Development of Metaphysicsin
Persia, p. 46-47)

All things are moving towards the first Beloved the Eternal Beauty. The worth of a thing is
decided by its nearness to, or distance from, this ultimate principle. (7he Development of
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Metaphysicsin Persia, p. 47)

As we know more and more of the nature of things, we are brought closer and closer to the
world of light; and the love of that world becomes more and more intense. The stages of
spiritual development are infinite, since the degrees of love are infinite. The principal stages,
however, areasfollows:

(1) The stage of "I". In this stage feeling of' personality is most predominant, and the spring of
humanactionisgenerally selfishness.

(2) The stage of "Thou art not". Complete absorption in one's own deep self to the entire
forgetfulness of everythingexternal.

(3) The stage of "Tamnot". This stage is the necessary result of the second.

(4) The stage of " Thouart". The absolute negation of "I", and the affirmation of "Thou", which
means complete resignation to the will of God.

(5) The stage of "Iam not; and Thou art not". The complete negation of both the terms of
thought the state of cosmic consciousness. (The Development of Metaphysicsin Persia, p. 121-122)
Diane Collinson, FiftyMajor Philosophers, Roultedge, New York, 1987, p.99

AllamaMuhammad Igbal, Reconstructionof Religious ThoughtinIslam, p.1

Ibid, p.143

I have discussed the subject of Sufism in a more scientific manner, and have attempted to
bring out the intellectual conditions which necessitated such a phenomenon. In opposition,
therefore, to the generally accepted view I have tried to maintain that Sufism is a necessary
product of the play of various intellectual and moral forces which would necessarily awaken
the slumbering soul to a higher ideal of life. (7he Development of Metaphysicsin Persia, p. 11)

A careful investigation of Sufi literature shows that Sufism has looked at the Ultimate Reality
from three standpoints which, in fact, do not exclude but complement each other. Some Sufis
conceive the essential nature of reality as self conscious will, others beauty, others again hold
that Reality is essentially Thought, Light or Knowledge. (7he Development of Metaphysicsin Persia,
p-99)

All feeling of separation, therefore, is ignorance; and all "otherness" is mere appearance, a
dream, a shadow-a differentiation born of relation essential to the self recognition of the
Absolute. The great prophet of this school is "the excellent Rumi", as Hegel calls him. (7he
Development of Metaphysicsin Persia, p. 101)

Iventure to quote this famous passage in order to show how successfully the poet anticipates
the modern concept of evolution, which he regarded as the realistic side of his Idealism. (7he
Development of Metaphysicsin Persia, P. 102)

These are some of the chief verses out of which the various Sufi commentators develop
pantheistic views of the Universe. They enumerate the following four stages of spiritual
training through which the soul-the order or reason of the Primal Light ("Say that the soul is
the order or reason of God.") has to pass, if it desires to rise above the common herd, and
realiseits union or identity with the ultimate source of all things:

(1) Beliefin the Unseen.

(2) Search after the Unseen. The spirit of inquiry leaves its slumber by observing the
marvellous phenomena of nature. "Look at the camel how it is created; the skies how they are
exalted, the mountainshow they are unshakeably fixed."

(3) The knowledge of the Unseen. This comes, as we have indicated above, by looking into

thedepths of our own soul.
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(4) The Realisation. This results, according to the higher S ufism from the constant practice of
Justice and Charity (The Development of Metaphysicsin Persia, p. 97-98)

his (Al-Jili's) view leads him to the most characteristically Hegelian doctrine-identity of
thought and being. (The Development of Metaphysicsin Persia, p. 128)

In the thirty seventh chapter of the second volume of Insan al Kamil, he clearly says that idea
is the stuff of which this universe is made; thought, idea, notion is the material of the structure
of nature...... Kant's Ding an sich to him is a pure nonentity there is nothing behind the
collection of attributes. The attributes are the real things, the material world is but
objectification of the Absolute Being; (The Development of Metaphysicsin Persia, p. 128)
(AlJili)says that the material world is the thing in itself; it is the "other", the external
expression of the thing in itself. The Ding an sich and its external expression or the
production of its self diremption, are really indentical, though we discriminate between
them in order to facilitate our understanding of the universe. ---He says that as long as
we do not realise the identity of attribute and reality, the material world or the world of
attributes seems to be a veil; (7TheDevelopmentofMetaphysicsin Persia, p. 129)

God did not create it out of nothing, and holds that the Universe, before its existence as an
idea, existed in the self of God. (TheDevelopment of Metaphysicsin Persia, p. 138)

The Mu'tazila, therefore, denies the separate reality of divine attributes, and declares their
absolute identity with the abstract divine Principle. (7he Development of Metaphysics in Persia, p.
54)

Rationalists that existence constitutes the very being of the essence. To them, therefore,
essence and existence are identical. (7he Development of Metaphysicsin Persia, p. 79)

The first necessitates the identity of subject and object which is absurd: the second implicates
duality in the nature of God which is equally impossible. (The Development of Metaphysicsin Persia,
p-54)

He is not a prolific writer like Shaikh Muhy al-Din Ibn 'Arabi whose mode of thought seems
to have greatly influenced his teaching. He combined in himself poetical imagination and
philosophical genius, but his poetry is no more than a vehicle for his mystical and
metaphysical doctrines. (The Development of Metaphysicsin Persia, p. 124)

In the first stage of his spiritual progress he meditates on the name, studies nature on which it
is sealed; in the second stage he steps into the sphere of the Attribute, and in the third stage
enters the sphere of the Essence. It is here that he becomes the Perfect Man; his eye becomes
the eye of God, his word the word of God and his life the life of God-participates in the
general life of Nature and "sees into the life of things" (7he Development of Metaphysics in Persia,
p-127)

It should be observed how widely he differs from the advocates of the Doctrine of
"Maya". He believes that the material world has real existence; it is the outward husk of
the real being no doubt, but this outward husk is not the less real. (The Development of
Metaphysics in Persia, P, 128)

The second stage of the spiritual training is what he calls the illumination of the Attribute.
This illumination makes the perfect man receive the attributes of God in their real nature in
proportion to the power of receptivity possessed by him a fact which classified men according
to the magnitude of this light resulting from the illumination. Some men receive illumination
fromthe divine attribute of Life, and thus participate in the soul of the Universe. The effect of
thislight is soaring in the air, walking on water, changing the magnitude of things (as Christ so
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often did). In this wise the perfect man receives illumination from all the Divine attributes,
crosses the sphere of the name and the attribute, and steps into the domain of the Essence
Absolute Existence. (The Development of Metaphysicsin Persia, p. 135)

He becomes the paragon of perfection, the object of worship, the preserver of the Universe.
Heis the point where Man-ness and God-ness become one, and result in the birth of the god
man. (The Development of Metaphysicsin Persia, p. 136)

How the perfect man reaches this height of spiritual development, the author does not tell us;
but he says that at every stage he has peculiar experience in which there is not even a trace of
doubt oragitation. The instrument of this experience is what he calls the Qalb (heart), a word
very difficult, of definition. He gives a very mystical diagram of the Qalb, and explains it by
saying that it is the eye which sees the names, the attributes and the Absolute Being
successively. It owes its existence to a mysterious combination of soul and mind; and becomes
by its very nature the organ for the recognition of the ultimate realities of existence. (The
Development of Metaphysicsin Persia, p. 136)

AllamaM. Igbal, TheReconstructionof Religious ThoughtinIslam, p. 12, 153.

The Universe is not a thing but an act. (TheReconstructionof Religions ThoughtinIslam, p. 41)
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