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One structured item in the questionnaire is a straight forward inquiry
about Confirming experiences-an awareness of the presence of
divinity. Respondents were asked whether they had ever, as adults, had
"A feeling that [they] were some- how in the presence of God."
Looking at the data we may see how commonly American Christians
have undergone Confirming experiences. Forty-five per cent of the
Protestants and forty-three per cent of the Roman Catholics reported
they were "sure" they had experienced such a feeling of divine
presence. Additionally, twenty-eight per cent of the Protestants and
twenty-three per cent of the Roman Catholics thought they'd had such
an encounter. Overall, more than two- thirds of the Christian church
members in this sample at least thought they'd had a Confirming
experience, and nearly half were certain of it.
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Recently, we have been rediscovering what should always have been
obvious: that religious beliefs have important implications for the ways
men evaluate, respond to, and act upon, the world. In so intimately
religious a matter as feeling in contact with some supernatural agency,
theology ought to play a crucial role. Clearly, such behavior

presupposes that persons have some conception of an active
supernatural.
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It seems plausible to suppose that in (these) subcultures a system of
norms encouraging religious experience is maintained. In short, we can
regard a good portion of the religious experience that occurs even

among members of liberal de-nominations as basically a social
phenomenon.
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Religion is not a departmental affair; it is neither mere thought, nor
mere feeling, nor mere action; it is an expression of the whole man.
Thus, in the evaluation of religion, philosophy must recognize the
central position of religion and has no other alternative but to admit it
as something focal in the process of reflective synthesis.”
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Four general types of religious experience are postulated. The
Confirming Type: The human actor simply notes (feels, senses, etc.)
the existence or presence of the supernatural actor, but the
supernatural is not perceived as specifically acknowledging the human
actor. The Responsive Type: Mutual presence is acknowledged, the
supernatural actor is believed to specifically note (respond to) the
presence of the human actor. The Ecstatic Type: The awareness of
mutual presence is replaced by an affective relationship akin to love or
friendship. The Revelational Type: The human actor perceives himself
as becoming a confidant of and/or a fellow participant in action with
the supernatural actor. Within each of these types several sub- types
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were specified. Of these, only two sub-varieties of the Responsive
Type need concern. These subtypes are:

a) The OSalvational: being acknowledged as especially virtuous,

nn
b

b) The Sanctioning: experiencing the displeasure of the supernatural

"chosen", "elect", ot "saved" by the divine actor.

actor; to be chastised or punished by the super- natural.!0
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The universe cannot be regarded as an independent reality standing in
opposition to Him. This view of the matter will reduce both God and
the world to two separate entities confronting each other in the empty
receptacle of an infinite space. We have seen before that space, time,
and matter are interpretations which thought puts on the free creative
energy of God. They are not independent realities existing per se, but
only intellectual modes of apprehending the life of God.!
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Thus you will see that, psychologically speaking, prayer is instinctive in

its origin. The act of prayer as aiming at knowledge resembles
reflection. Yet prayer at its highest is much more than abstract
reflection. Like reflection it too is a process of assimilation, but the
assimilative process in the case of prayer draws itself closely together

and thereby acquires a power unknown to pure thought. In thought

the mind observes and follows the working of Reality; in the act of
prayer it gives up its career as a secker of slow-footed universality and
rises higher than thought to capture Reality itself with a view to
become a conscious participator in its life. There is nothing mystical
about it. Prayer as a means of spiritual illumination is a normal vital act

by which the little island of our personality suddenly discovers its
situation in a larger whole of life.1?
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There is, however, one question which will be raised in this connexion.
Does not individuality imply finitude? If God is an ego and as such an
individual, how can we conceive Him as infinite? The answer to this
question is that God cannot be conceived as infinite in the sense of
spatial infinity. In matters of spiritual valuation mere immensity counts
for nothing. Moreover, as we have seen before, temporal and spatial
infinities are not absolute. Modern science regards Nature not as
something static, situated in an infinite void, but a structure of
interrelated events out of whose mutual relations arise the concepts of
space and time. And this is only another way of saying that space and
time are interpretations which thought puts upon the creative activity
of the Ultimate Ego. Space and time are possibilities of the Ego, only
partially realized in the shape of our mathematical space and time.
Beyond Him and apart from His creative activity, there is neither time
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nor space to close Him off in reference to other egos. The Ultimate
Ego is, therefore, neither infinite in the sense of spatial infinity nor
finite in the sense of the space-bound human ego whose body closes
him off in reference to other egos. The infinity of the Ultimate Ego
consists in the infinite inner possibilities of His creative activity of
which the universe, as known to us, is only a partial expression. In one
word God's infinity is intensive, not extensive. It involves an infinite
series, but is not that seties.!4
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It is now clear that the reservations raised about the danger of

prematurely considering religious experience in terms of individual,

rather than social, behavior were justified. The data (about this

phenomenon) indicate that a good portion of religious experience can

be attributed to norm compliance within enduring social situations. To

have applied an individually oriented conception of causality without
having first extracted those for whom this behavior is "normal" would

AA



2 P p L LGl 75 A~ S 215 ot F =Sz —r o

have simply clouded the findings, and perhaps obscured actual
individual effects.!>
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2 Allama Muhammad Iqbal, The Reconstruction of Religious Thought in Islam, 11C, 2-
Club Road, Lahore, 2006, p-143.

3 Rodney Stark, Social Contexts and Religious Experience, Review of Religious
Research,Vol 7, No. 1 (Autmn 1965), Relgious Research Associatoin, Inc., pp.
20-21.

4 The Reconstruction, p-4.
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Rodney Stark, p. 25.
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Ibid, p.27

The Reconstruction, p-2.

I have conceived the Ultimate Reality as an Ego; and I must add now that
from the Ultimate Ego only egos proceed. ibid, p-57.

In the history of religious experience in Islam which, according to the
Prophet, consists in the 'creation of Divine attributes in man', this experience
has found expression....... In the higher Sufism of Islam unitive experience is
not the finite ego effacing its own identity by some sort of absorption into the
infinite Ego; it is rather the Infinite passing into the loving embrace of the
finite. The Reconstruction, p-88.

Rodney Stark, Social Contexts and Religious Experience, Review of Religious
Research,Vol 7, No. 1 (Autmn 1965), Relgious Research Associatoin, Inc.,
P.19.

The Reconstruction, p-52-53.
The Reconstruction, p-71-72.
The Reconstruction, p-51.
The Reconstruction, p-51-52.
Rodnay Stark, p.27

The Reconstruction, p-88.
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