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In this essay, an analysis of the translation of Allama Igbal's english lectures titled
"Tafkeer e Deeni par Tajdeed e Nazar" by the Indian translator Dr. Sami ul Haq has been
carried out. In opinion of the translator, translations of the lectures carried out until now
are not in line with the real objective of the lectures. Especially the translation of Syed
Nazir Niazi, which is considered most authentic among the translations, fails to
communicate the basic objective of the lectures.In the article under consideration, it has
been inquired whether the translation of Dr Sami ul Haq itself has been successful in
delivery of this objective or not. It is opined by the writer of this essay that the translation
of Dr Sami ul Haq is also the same as the other translations. It has also failed to reach the

standard claimed by the translator and could not elucidate each and every detail.
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The infinite divisibilty of space and time means the compactness of points

in the series; it does not mean that points are mutually isolated in the sense

of having a gap between one another.6
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Accordig to Professor Whitehead, therefore, Nature is not a static fact

situated in an a-dynamic void.®
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Freedom is thus a condition of goodness.12
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There is no such thing as an isolated fact, for facts are systematic wholes

the elements of which must be understood by mutual references.
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It is not the origion of thing that matters .it is the copasity, the significance,

and the final reach of the emergent that matters. 17

< LA HK TS

1o



ERE SR aN SR
/.L:’”ti/"y'ééLﬂu':—«;‘?"-“f.:’wd/id”é‘—gé’/.j‘uj;@@kf”/.wd/:‘ékf/
B kem St
= l/d‘{/g'-‘a“;by’:?./“wufyz“a WU k2”22 K origion Ul
L article (the) ($the copasity.the significance, the final reach o stk 2 2> U
ié.&/uﬁ}yuf»ﬂﬁ/“‘ér‘a gﬁ/‘:‘;ubub;)uf@@é/}
IS Fnstee LU e oSS LS
“B-uf/lgn&/)’g/goU?:og']./:lbwtcm@dﬁ
e g R Py
& G Totepsbip oS EUAbE
e AT ey At

The appropriation of the passing pulse by the present pulse of thought, and

. . 20
that of the present by its successor, is the ego.
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With the birth of reason and critical faculty, however life, in its own

interest, inhibits the formation and growth of non - rational modes of

consciousness through which psychic energy flowed at an earlier stage of

human evolution.22
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Their main purpose,therefore,was to preserve the social integrity of Islam
,and to realize this,the only course open to them was to utilize the binding

force of Shariah, and to make the structure of their legal system as rigorous

as possible.”
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They disclose new standards in the light of which we begin to see that our

invironment is not wholy inviolable and requires revision.
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An act is temporal or profane if it is done in a spirit of detachment from

the infinite complexity of life behind it, it is spiritual if it is inspired by that

complexity.”
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In Islam the spiritual and the temporal or not two distinct domains, and the
nature of an act, however secular in its import, is determined by the
attitude of mind with which the agent does it.It is the invisible mental

. . . . 31
background of the act which ultimately determines its character.
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In Islam it is the same reality which appears as church looked at from one
point of view and the state from another.It is not true to say that church
and state are two sides or facts of the same thing.Islam is a singal
unanalysable reality which is one or the other as your piont of view

varies.””
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The truth,however,is that matter is spirit in space-time reference.The unity
called man when you look at it as acting in regard to what we call man the
external world; it is mind or soul when you look at it as acting in regard to

the ultimate aim and ideal of such acting.>*
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Religion, which is essentially a mode of actual living,is the only serious

way of handling reality.37
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As 1 have indicated before, religion as a deliberate enterprise to sieze the

ulitmate principle of value and there by to reintegate the forces of one,s

own personality,is a fact which cannot be denied.39
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He think in terms of life and movement with the view to create new

patterns of behaviour for mankind.41
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There is the woman, my mother my sister or my daughter.It is she who

calls up the most sacred emotions from the depths of my life! There is my

beloved; my son, my moon and my star. It is she who makes me
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understand the poety of life! How could the Holy Law of God regard these
beautiful creatures as despicable beings? Surely there is an error in the

interpretation of the Quran by the leamed?43
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It is obvious that such a view cannot be acceptable to Spengler; for,it is
possible to show that the anti-classical spirit of the modern culture is due
to the inspiration which it received from the culture immidiately preceding

it, the whole argument of Spengler regarding the complete mutual

independence of cultural growths would colleps.*’
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6. Allama Muhammad Igbal, The Reconstruction of Religious Thought in Islam, Institute of Islamic
Culture, Lahore, 2004, 6th Edition, p.29
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