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This series of essays consists of expository and explanatory study of Igbal's lectures.
In this series, analysis of premises and ultimate consequences of concepts in Igbal's
lectures has been presented in light of Muslim thought. First essay of the series has
already been published in the last edition of Igbaliyat magazine. In which the first
episode of expository and explanatory analysis of the first lecture were presented,
the second episode is being published in this edition of the magazine. The concepts
presented in the lectures may not be new in Muslim thought, however their style of
expression is quite appealing for the modern mind. Further explanatory annotations
can be helpful in understanding these lectures. Some areas of the lectures are
relatively difficult while some are relatively easy. Along with clarifying the difficult
areas of Igbal's lectures, an effort has been made to further simplify the easier areas
so that Igbal's position may become clear to every reader. Furthermore, a major
objective of this series of essays, is to highlight the philosophical importance of
Igbal's thought.
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The search for rational foundations in Islam may be regarded to have begun with
the Prophet himself His constant prayer was: "God! grant me knowledge of the

ultimate nature of things!"
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The work of later mystics and non-mystic rationalists forms an exceedingly
instructive chapter in the history of our culture, inasmuch as it reveals a longing for
a coherent system of ideas, a spirit of whole-hearted devotion to truth, as well as the
limitations of the age, which rendered the various theological movements in Islam
less fruitful than they might have been in a different age.
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As we all know, Greek philosophy has been a great cultural force in the history of
Islam. Yet a careful study of the Qur'an and the various schools of scholastic
theology that arose under the inspiration of Greek thought disclose the remarkable
fact that while Greek philosophy very much broadened the outlook of Muslim

thinkers, it, on the whole, obscured their vision of the Qur'an.
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Socrates concentrated his attention on the human world alone. To him the proper
study of man was man and not the world of plants, insects, and stars. How unlike
the spirit of the Qur'an, which sees in the humble bee a recipient of Divine
inspiration and constantly calls upon the reader to observe the perpetual change of
the winds, the alternation of day and night, the clouds, the starry heavens, and the
planets swimming through infinite space! As a true disciple of Socrates, Plato
despised sense-perception which, in his view, yielded mere opinion and no real
knowledge. How unlike the Qur'an, which regards "hearing" and "sight" as the most

valuable Divine gifts and declares them to be accountable to God for their activity

in this world.
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This is what the earlier Muslim students of the Qur'an completely missed under the
spell of classical speculation. They read the Qur'an in the light of Greek thought. It
took them over two hundred years to perceive- though not quite clearly-that the
spirit of the Qur'an was essentially anti-classical, and the result of this perception
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was a kind of intellectual revolt, the full significance of which has not been realized
even up to the present day.
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It was partly owing to this revolt and partly to his personal history that Ghazali,
based religion on philosophical scepticism- a rather unsafe basis for religion and not
wholly justified by the spirit of the Qur'an. Ghazali's chief opponent, Ibn Rushd,
who defended Greek philosophy against the rebels, was led, through Aristotle, to
what is known as the doctrine of Immortality of Active Intellect, a doctrine which
once wielded enormous influence on the intellectual life of France and Italy, but
which, to my mind, is entirely opposed to the view that the Qur'an takes of the value
and destiny of the human ego.Thus Ibn Rushd lost sight of a great and fruitful idea
in Islam and unwittingly helped the growth of that enervating philosophy of life
which obscures man's vision of himself, his God, and his world.
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the unity of a self- an all-embracing concrete self- the ultimate source of all

individual life and though.
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The Qur'an in its simple, forceful manner emphasizes the individuality
and uniqueness of man, and has, I think, a definite view of his destiny as a unity of
life. It is in consequence of this view of man as a unique individuality which makes
it impossible for one individual to bear the burden of another, and entitles him only
to what is due to his own personal effort, that the Qur'an is led to reject the idea of
redemption. Three things are perfectly clear from the Qur'an:
(1) That man is the chosen of God:
Afterwards his Lord chose him [Adam] for himself and turned towards him, and
guided him. (20: 122).
(ii) That man, with all his faults, is meant to be the representative of God on earth:

When thy Lord said to the angels, "Verily I am about to place one in my stead on
Earth", they said, "Wilt Thou place there one who will do ill therein and shed blood,

119



(NB Ly 1B g 2 — 25 M5 crert -z — PR G

when we celebrate Thy praise and extol Thy holiness?" God said, "Verily I know
what you know not." (2: 30).

And it is He Who hath made you His representatives on the Earth, and hath raised
some of you above others by various grades, that He may try you by His gifts. (6:
165)

(ii1) That man is the trustee of a free personality which he accepted at his peril:
Verily we proposed to the Heavens, and to the Earth, and to the mountains to

receive the "trust", but they refused the burden and they feared to receive it. Man

undertook to bear it, but hath proved unjust, senseless! (33: 72).G%)
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The more constructive among the Ash'arite thinkers were no doubt on the right path
and anticipated some of the more modern forms of Idealism; yet, on the whole, the
object of the Ash'arite movement was simply to defend orthodox opinion with the
weapons of Greek dialectic. The Mu'tazilah, conceiving religion merely as a body of
doctrines and ignoring it as a vital fact, took no notice of non-conceptual modes of
approaching Reality and reduced religion to a mere system of logical concepts
ending in a purely negative attitude. They failed to see that in the domain of

knowledge- scientific or religious- complete independence of thought from concrete

experience is not possible.
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Ghazali's philosophical scepticism which, how-ever, went a little too far, virtually
did the same kind of work in the world of Islam in breaking the back of that proud
but shallow rationalism which moved in the same direction as pre-Kantian

rationalism in Germany
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There is, however, one important difference between Ghazali and Kant. Kant,
consistently with his principles, could not affirm the possibility of a knowledge of

God. Ghazali, finding no hope in analytic thought, moved to mystic experience, and

there found an independent content for religion.
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But the revelation of the total Infinite in mystic experience convinced him of the

finitude and inconclusiveness of thought and drove him to draw a line of cleavage

between thought and intuition. He failed to see that thought and intuition are

organically related and that thought must necessarily simulate finitude and

inconclusiveness because of its alliance with serial time.
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Nor is there any reason to suppose that thought and intuition are essentially opposed
to each other. They spring up from the same root and complement each other. The
one grasps Reality piecemeal, the other grasps it in its wholeness. The one fixes its
gaze on the eternal, the other on the temporal aspect of Reality. The one is present
enjoyment of the whole of Reality; the other aims at traversing the whole by slowly
specifying and closing up the various regions of the whole for exclusive
observation. Both are in need of each other for mutual rejuvenation. Both seek
visions of the same Reality which reveals itself to them in accordance with their
function in life. In fact, intuition, as Bergson rightly says, is only a higher kind of
intellect. 52
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In fact, intuition, as Bergson rightly says, is only a higher kind of intellect.
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in this way he succeeded in securing for religion the right to exist independently of
science and metaphysics. But the revelation of the total Infinite in mystic experience
convinced him of the finitude and inconclusiveness of thought and drove him to
draw a line of cleavage between thought and intuition. He failed to see that thought

and intuition are organically related and that thought must necessarily simulate

finitude and inconclusiveness because of its alliance with serial time.
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The idea that thought is essentially finite, and for this reason unable to capture the
Infinite, is based on a mistaken notion of the movement of thought in knowledge. It

is the inadequacy of the logical understanding which finds a multiplicity of mutually
repellent individualities with no prospect of their ultimate reduction to a unity that

makes us sceptical about the conclusiveness of thought.
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In fact, the logical understanding is incapable of seeing this multiplicity as a
coherent universe. Its only method is generalization based on resemblances, but its
generalizations are only fictitious unities which do not affect the reality of concrete
things. In its deeper movement, however, thought is capable of reaching an

immanent Infinite in whose self-unfolding movement the various finite concepts are

merely moments.
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In its deeper movement, however, thought is capable of reaching an immanent

Infinite in whose self-unfolding movement the various finite concepts are merely

moments.
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In its essential nature, then, thought is not static; it is dynamic and unfolds its

internal infinitude in time like the seed which, from the very beginning, carries

within itself the organic unity of the tree as a present fact.
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Thought is, therefore, the whole in its dynamic self-expression, appearing to the
temporal vision as a series of definite specifications which cannot be understood
except by a reciprocal reference. Their meaning lies not in their self-identity, but in

the larger whole of which they are the specific aspects.

Fi s S §ELUe e Feenibfugls

LA /;!KJAIKL/CM&J (1L definite specifications = ke

Lo A e I AL o fosw L e Livl e

) e 0l P A S B

Uy A9 5 €I GFL I I o At to i et

-‘ngwgf"..g/@

Lobject A2z o UHhioitas §nL Ul S b 67
o By (L ed i

s st S Pt Qi e 0l & 6 Ll s st Aoy
'LJ%’W"W'»"L

S LI FR T tT L 156§t Heal g Fr
sy e b il S e bbbt £ i e e
e bl Ul sl b

CJ:/’/CZU.': <08 Vg/a)""/d/ulw Jﬁ;:, - ; ...ﬂ/)uj.")...g K/g.ﬁ
-CJ:G)uf‘?l{h.ﬂ/ﬂQ/(?}‘ﬁ‘a(KLﬂd-‘a

-‘ajf.ﬁgufd(tx/g.o

ot At B L G s P it P (& L S

1) Lt sy

Irq



(DB Ul B L3 s et Uz —rotre

S19s o Jip

IS LA Sl wld) e o Szs G

U b o 21 2§32 -Gt U i P L 5N 2 U S b
it & Pl a S sl Uy ol VTR s O, S Ll
_r’mJ";wa\.\,@d;}lﬁQ;@

RN ATT TN ]

B

]

ALY

o Sl

for felzl

GBIJG canllay Gl ol o) 3 35 S6 o) pmints S IS 2y crlo
o o/ Gl #1e Rl I Ut LT slo gt Plecteihamy ]
_Uslderen 30

S Al e bt LSz JG

I AP

(i

oSl

Wbt BBYED e (G A Z o p 1y Sl it & S50 u;u.'ru
T gﬁbﬁ}”uLg/LJ:U)/Lﬁu’ub'f{&lgibé);’/}'dﬁd:}’rthd']v’
?9u@7ﬁd:;/}6(5¢&’

-;194A‘;4ﬁylgau;?f‘w\ Jyy\‘df)uu"wuguy

e EIFTL A e b mnr vy & UL gld ofd 3
LAIGEIFFL el o335 fie UL Ui e Pt
_§,JEJJQMJM&/MJ.“A@M:J}’_&Z:u}/z_/;Jc';iéﬁD{
-mu”‘dzﬁr»#wm\ o) e oKz J!

SIS B el el ) dda LS5 (JU
d&&%}'a'f@:o?b/@@» J‘"’mu: u#’ég/u"ic«&ilp'g (Uuﬁ&/%
(ufuﬁf_ug e b f’z+ W61t st g?:”’”u: Ure
Il e sl 25 Gt e S S e e Senb L 17

e

1

-r

.

-
rr
_rr
P
1o
gl

re

)
-
M
M
-

-

o
-
-



(DB Ul By 8 s etz —rotre

e (P b AL ceoios ) G S 5 o 35,8 Bl 3 J L L

SISl ) ol das 1Sz (JU

e s B ) s yssell i 8 gl b S gl e dedl B Balosll S
e g D) ol s (K3 (JBI

ey

SOFON b iy e ) ) dods K5 (JY

P Al

J}/’J@L’o')’jbc«wrd}; u‘uﬂ'o/.u;uba g&,}&&%ﬁfg Jl;ilmr‘u"@l
o (5 IS s Lkt et AS Bt o JFAF e
In its essential nature, then, thought is not static; it is dynamic and unfolds its internal

infinitude in time like the seed which, from the very beginning, carries within itself

the organic unity of the tree as a present fact.
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It is, however, possible to take thought not as a principle which organizes and
integrates its material from the outside, but as a potency which is formative of the

very being of its material.
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