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eZËZÚiZ/ZÚi
A general misconception prevails that Iqbal has borrowed his concept of Ego
from Fichte, a renowned German Idealist. Although there are some apparent
resemblances between Iqbal's and Fichte's conceptions of Ego yet, rooted in
their opposing religio-cultural contexts, they are quite different from each
other. Bound by a  common concern for humanity they espouse two different
approaches to human Ego. Iqbal's notion of Absolute Ego is meant for a
Personal God but Fichte takes it as an infinite order. It goes without saying that
the major sources of Iqbal's Ego are the Quran and the Islamic tradition.
Iqbal's main concern is the spiritual development of human Ego which usually
remains missing in Fichte's philosophy.
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EEGÆ�XZyÆ�w:
"So far as the bases of Iqbal's philosophy is concerned, he is more influenced by
Fichte than by Nietzsche. In Fichte's struggle of life are also to be found touches of
morality and spirituality which are not so apparent in Nietzsche. Fichte is a
monotheist of a type, whereas Nietzsche denies God."(1)
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"The ego is thus a constant striving in the face of obstacles and hindrances put up by
the so called non-Ego. The Ego goes on struggling against the heavy odds of the
non-Ego to attain to what Fichte calls freedom, and what Iqbal describes as
'hayat-i-Jawadani',i.e, life eternal. the goal, to both Fichte and Iqbal, is therefore
constant striving itself."(2)

 B/õ
EEGÅ§bZDwÌtB��p�~CÙ9ZLâjwÐqÅïGL£z#Öz'×ZØ~gS

ìXtZg�¤�ÆqÑ]Ð_�7™CÉZ¹$w™ZL_.eJrìXeZËZöZs
óÆ�w:

"Iqbal views the life of the ego as a constant strife between the self and its
environment, which is necessary in order to combat passivity, improve the the quality
of the ego, i.e to better the life of individual and, inasmuch as the individual is the
member of a group, also of the community."(3)

 B/õ
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EEGÆ¦§p�~»ñZi:™D�ñ��:
"While Iqbal insists on the Ego maintaining its individuality, according to Fichte
'There is but a single virtue to forget oneself as individual. There is but a single vice to
look to oneself"(4)
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Æ�ÛtÃzZã™D�ñ��:
"By ego, Fichte means pure ego that is un-derived and prior to objectification or
assuming any specific or definable thing, substance, or process. It is the first principle
of philosophy, the Science of Knowledge. It is unlimited activity- not even something,
which acts. For him, ego is an abstract idea. He does not tell us as to what the
individual ego itself is. Iqbal, on the contrary, says that the ego develops on the basis
of physical organism- the colony of sub-egos through which a profounder Ego
constantly acts on me, and thus permits me to build up a systematic unity of
experience. It is unity of mental states."(7)

ZDwZzg B/õ
EEGÅZ�ñÇ~t�Ûtì�ZDwÆ4�q}Z�Z�ñÇìXZ

� B/õ
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"Fichte's philosophy of absolute ego is quite different from that of Iqbal's. Iqbal's
absolute ego is God of religion. He does not believe in the ultimate ego apart from
God. But Fichte's absolute ego unconscious activity or pure ego, and not God."(8)

(äÌ B/õ
EEGÆ!g}~ZÏnÅgZñ»ZÖgHì: Cople Stone Ã>Þ:y)

"The term 'God' signified for Fichte a personal self-conscious Being. But the absolute
ego is not a self-conscious being. The activity, which grounds consciousness and is a
striving towards self consciousness, cannot itself be conscious. The absolute ego,
therefore, cannot be identified with God."(9)
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"To Fichte, this self-consciousness is the key to the most baffling of reconcilling the
world of nature, where necessity and mechanism reign supreme, and the world of will,
where freedom is the reality."(10)
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Fichte's Ethical Thought (äZKÂ[ WoodAllen A �#ã�zV6XZ�Z}zze)
ZDwÌZL¦§"p�~Å 31( ) ~ B/õ
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EEGZq�zu}ÆŒÛd
WYD�XeZË2k�ZDwZzg B/õ

EEGÆ¦gèp�~ÅZk�t6gzÝeZs�ñë�:
"Fichte's concept of individuality of man is very close to Iqbal's concept. According
to Fichte every individual ego is to realize the purpose of the infinite ego that is moral
order. To him, every individual performes his duty to contribute to this order."(15)
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 B/õ
EEGÆ!g}~t${ð GOg0cY@ì�ZkÆ;Vp�~¡Zqâ�ZÅŒ43š5é EGGC¦g�7É

ZkäZÐ̀ð¸èI~ÆÚø~Ì7™äÅÃÒÅìX'RhgËäZkÅ
zŸs~�ì:

"The ego as a metaphysical concept easily became confused with the empirical ego;
since Fichte was German, it followed that the Germans were superior to all other
nations."(18)
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91( ) ™D�ñp�~ÃZÜ¹¿ÐzZh™�cX

@gZlyg2ÏäZDwZzg B/õ
EEGÆ¦gp�~~�t»f™™D�ñ�ì:

 "The Ego, to both Fichte  andIqbal, originally posits absolutely its own being and it
posit itself as being because it is. In other words, the Ego is real and its existence is
proved by the affirmation implied in 'I am'."(20)

ZDwZzg B/õ
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